[Abstract

lAvicenna is well known in the world as one of the famous physicians and philos-
ophers. After the publication of the book 4/-Ma’a authored by Abu Muhamma
Jal-’Azdi (d. 456 AH), it became clear that Abu Muhammad al-’ Azdi was one o
[Avicenna’s students. In his book, *Azdi has mentioned Avicenna nearly a hun-
dred times as his teacher in medicine. The recognition of Avicenna is followe
El this study from the point of view of "Azdi.

his research employs a content analysis method with a historical-descriptive
nd analytical approach, utilizing library resources for data collection. The pro-
cess of data collection primarily focuses on the book 4/-Ma’a (three volumes).,
This study was carried out in multiple stages of finding keywords, searching i

[he text of Kitab al-Ma’a, the historical books, and Islamic encyclopedias, aEl

supplementary data (to find the related data), along with searching in Persia

nd Latin electronic databases, categorizing, sorting, and analyzing the content.
[There are numerous quotations from Avicenna in the book A/-Ma’a written by
"Azdi. New data is obtained from the mentioned book that needs more attention.
"Azdi has interpreted the medical approach of his master. His work contains
unique medical insights attributed to Avicenna that do not appear in Avicenna’s
lextant works, such as the Canon of Medicine. By migrating to Andalusia an
Jstaying in BalansTya (now Valencia), *Azdi introduced Avicenna and his Canonj
of Medicine and other works there.
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Introduction

Historical and retrospective research, in addition to its instructive nature, has other di-
mensions. Giving identity to people and nations as a result of recognizing their contribu-
tion and role in the scope of human science and knowledge, and giving self-confidence
and hope to repeat previous honors, can be counted among these dimensions. In the realm
of civilizational studies and the history of science—whether in general or academic litera-
ture—the Western world has historically dominated the field, often attributing the origins
of scientific thought exclusively to Greece. Badt’, in his book Greeks and Barbarians,
has examined the notion that “everything that is beautiful, deep, orderly and wise has not
reached us except through Greece”(Badi’, 1985, p. 123). Ancient Rome and the West of
the Renaissance era, and the modern and post-modern ages were of the same importance
consecutively in ranks (Rousseau, 2012, p. 24; Dampier, 1992, p. 34; Hurasani, 1992,
p.- 1; Ronan, 2016, p. 85). One of the Western writers has claimed that any idea encom-
passing an innovation in medical knowledge during the period of Islamic civilization is
1‘ fundamentally incorrect and inappropriate (Magner, 2013, p. 228). In such a milieu, other
. lands and eras, especially the Islamic lands of the Middle Ages, have been deliberately
neglected (Magner, 2013, p. 228). Although Galen’s opinions were questioned by some
Muslim scholars, such as Rhazes, and independent steps were taken during the Islamic
- civilization to produce knowledge and revise the previous legacy of Rome and Greece,
Western contemporary writers claimed the dominance of Galen’s opinions on the Islamic

world. They believe in the lack of any Challenges and doubts against the legacy of Rome
and Greece in the Islamic world (Magner, 2013, p. 228).

Avicenna made a significant contribution to the medical excellence of the Europe-
an Renaissance (McGinnis, 2010, p. 227). During the movement of translating Muslim
books into European languages, Avicenna’s Book, the Canon of Medicine (also called the
Bible of Medicine), received special attention (Osler, 2009, p. 53). Avicenna was known
as the king of physicians in European scientific culture (Osler, 2009, p. 53; Moosavi,
2009, pp. 2-8). Many translations of the Canon of Medicine were made, along with com-
mentaries in European languages on this book (Birimani, 1991, p. 89). Although this

book remained a core medical textbook for students until the end of the 19" century and
' continued to influence Europe for centuries, it was not well received in its homeland. The
Latin translation of the Canon was completed eight hundred years before its translation
into Persian (Birask, 1991, p. 188). In the second Pahlavi era, there was renewed atten-
tion to Avicenna in Iran (Safa, 1952, p. 187), and many studies have been conducted on
this scientist to the present day.

In 1996, a book titled Kitab al-Ma’a, written by Abu Muhammad ‘Abdullah bin
Muhammad al-’Azdi (known as Ibn al-Dahabi in Andalusia), was published in Oman
thanks to the efforts of Dr. Hadi Hassan Hammoudi, an Iraqi writer and researcher (See:
Moallemi, and Darabinia, 2020, p. 462). The author of this book, who considers himself
a student of Avicenna, mentions Avicenna nearly a hundred times and discusses and de-
scribes Avicenna’s medical and pharmacological ideas on different occasions. This re-
search aims to understand Avicenna from the perspective of his unknown student, Abu
Muhammad ‘Abdullah ibn Muhammad al-’Azdi, known in the lands of the western ca-
liphate as Ibn al-Dahabi.

w
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The Importance and Necessity of This Research

Some scholars have criticized Avicenna for never visiting Baghdad, the scientific capi-
tal of the Islamic world, or for never visiting the prestigious scientific centers of his time
(Ibn Ridwan, 1986, p. 18). Therefore, it is significant to note that among Avicenna’s stu-
dents was an Omani lexicographer from the Azd tribe, well-versed in terminology and a
master of Al-‘Ayn, the renowned lexicon by Khalil ibn Ahmad al-Farahidi. Examining
Avicenna’s legacy through the lens of an Arab lexicographer and medical scholar could
provide valuable insights into the intellectual milieu of the era. In addition, the "Azd1’s
migration to Andalusia and staying in Balansiya (modern day Valencia) will question
the popular belief that: During the time of Ibn Zuhr (d. 525 AH/1131 AD), Avicenna’s
book, the Canon of Medicine, arrived in the western world of the Islamic empire. Ibn Abi
‘usaybi‘a noted it was in the lifespan of Abul ‘Ala bin Zuhr that Avicenna’s Canon of
Medicine reached Andalusia by a merchant from Aleppo (Ibn Abi "usaybi‘a, n.d., p. 280).
Another contemporary writer concluded that before the period of Avenzoar, Andalusian |
physicians did not know about this Eastern compilation (Zill al-Rahman, 2004, p. 323).

Research Background _

Numerous studies have been conducted on Avicenna’s personality and his scientific |
works, and plenty of books have been written (Birimani, 1991, p. 89; Gani, 1936, p. 3;
Guharayn, 1951, p. 356; Afnan, 2016, p. 233; Mahdavi, 1951, p. 10; Qanawati, 1950, p. |
15; Gohlman, 1974, p. 10). However, his character and works were not examined in any
research from the point of view of Abu Muhammad “Abdullah bin Muhammad al-’ Azdi.

Regarding Abu Muhammad “Abdullah al-"Azdi, several papers have been published by
the authors of the current article (Moallemi, and Darabinia, 2020, pp. 462-469; Darabin-
ia, Shakeri, and Moallemi, 2023, pp. 1-15; Moallemi, Shakeri, and Darabinia, 2022). Al-
Azdt’s Kitab al-Ma’ stands as one of the earliest Arabic medical lexicons in the Islamic
world. This book connects four geographical areas of knowledge in the Islamic world:
the Arabian Peninsula, Iran, and Andalusia, since Azdi was born in Oman, studied in
Iraq and Iran, and eventually resided in Balansiya [present-day Valencia]. *Azd1i became
known as Ibn al-Dahabi in Andalusia. Qadi Sa‘id (d. 1070 CE/462 AH) mentioned him
(Qadi sa‘id al-Andulist, 1997, p. 276), and Ibn Ab1 "Usaybi‘a (d. 1270 AD/ 668 AH) also |
gave a brief account of Ibn al- Dahabi. The most important point by Ibn Abt "Usaybi‘a is
his reference to a book by Ibn al-Dahabi called ;4% Y Wi of”. This aligns with a statement |
in Kitab al-Ma —first published in 1996 after centuries of obscurity—where al-Azdi
mentions possessing a treatise by the same name “;isY W (" Azdt Suhari, 1996, Vol. 1,
p. 76).

Research Methodology

This study employs a qualitative content analysis with a descriptive-analytical ap-
proach, utilizing library research as the primary method of data collection. The process
of data collection primarily focuses on the book A/-Ma’a (three volumes) written by Abu
Muhammad al-’Azdi. This study was carried out in multiple stages of finding keywords,
searching in the text of Kitab al-Ma’a, contextualizing findings through historical books
and Islamic encyclopedias (to find data related to the topic of this research), searching in
Persian and Latin electronic databases, categorizing, sorting, and analyzing the content.
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Findings

According to what he wrote in Kitab al-Mad’a, Abu Muhammad ‘Abdullah ibn
Muhammad al-"Azdr al-suhari (d. 456 AH) came to Iran from Arab lands, where he stud-
ied under Avicenna. The birthdate of " Azdi is not known, but according to Qadt sa‘id al-
Anduliist (d. 462 AH), the exact date of Abu Muhammad ‘Abdullah ibn Muhammad al-
"Azd1’s death was in gumadi al-iila year 456 AH. Qadt sa‘id claimed to be present at the
funeral ceremony of 'Azdi in Balansiya [present-day Valencia] (Qadi sa‘id al-Anduliist,
1997, p. 276). Most significantly, in the book’s preface, al-Azdi explicitly acknowledges
his intellectual debts to the leading medical authorities of his time, singling out Avicenna
as his most important teacher. (*Azdt Suhari, 1996, Vol. 1, p. 28). "Azdi asserts that he
learned most of the art of medicine from Avicenna. He constantly mentioned Avicenna |
as Sayhana al-° Allamah (43l L) and sometimes al-"Allamah al-A gall (‘}‘yl aaMall)
("Azdt Suhari, 1996, Vol. 1, pp. 39, 64, 94, 150, 152; Vol. 2, pp.383, 659; Vol. 3, pp.
915, 966, 1025, 1129). Our knowledge of Avicenna’s biography originates with a report
(Letter of biography) by Abii ‘Ubaid giizgani, which was transcribed by Biyhaqt (d. 565
AH) in Tatimma tu siwan al-Hikmah and by Ibn Abi "usaybi‘a (d. 668 AH) in ‘uyiin al- |
‘Anba and by Ibn al-Qiftt (d. 646 AH) in Tarih al-Hukama. This report has two parts.
The first part of Avicenna’s biography is from his own words, which he dictated to his
student Abu ‘Ubaid giizgant. The second part is glizgan1’s observations of his teacher’s
life since he joined him in Gurgan as a disciple and remained his lifelong companion.
Ibn Abi 'usaybi‘a and Ibn al-Qifti have given the above-mentioned biography in their
works (written two centuries after Avicenna’s death). But with the publication of the
book of AI-Ma’a written by al-’Azdi, we can now have an earlier source that confirms
the authenticity of giizgant’s statements. *Azd1 introduced Avicenna as his teacher in the
medical profession and admitted that he relied on his instruction. This relationship is
substantiated by nearly a hundred direct and indirect references to Avicenna throughout
Kitab al-Ma a, including numerous verbatim quotations from his works. In Table 1, only
twenty-four of those cases are presented:

Table 1: Comparison between references to Avicenna in the book of a/-Ma'a and his corpus

The text of canon of medicine or other

=~
# The text of the book of Al-Ma'a works of Avicenna

o Lot Gl B0 T il oyl ekl Lt S5 % sl e e G

1 . SO 5 ClaeYl e e S

(' Azdi Subari, 1996, Vol. 1, p. 39)

This stanza is included in his poems, which
were published in the book Mantiq ul-

This text was not found in any of Avicenna's
works.

33U 2 R LTS 10U o mt b AeShall Lt 0 573

2 Masriqin. It is also mentioned in ‘uyin
(Azdi Suhari, 1996, Vol. 1, p. 42) al-’Anba
(Ibn Abi "usaybi‘a, n.d., p. 96)
e ! - The phrase: €&l 5 b >, is found in canon
Tl oo STY] oM & 52 B 5 AW B sl Sl & &I L3 S5 5 (Avicenna, 2005, Vol. 1, p. 330), but the
3 Slogalaall 5 Sl gatiall o I 78 ey 39,5 ol 055 il JI - following terms were not found in it. Maybe
¢ Azdi Suhari, 1996, Vol. 1, p. 47) the following expressions were from 'Azd1
himself.

TEE——
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( Azdi Suhari, 1996, Vol. 1, pp. 50-51) A Fsdaadly o I Jan oLl a5 plaa s i) fwi

el b

(Avicenna, 2005, Vol. 1, p. 353)

&;gé.u\dl,,d\c,)uuwj uyuw.u gk el Ml, ;L.Amu,,u,mmid,m (sl sls 5 ISV 5 Jas
WC\JJDBLbuLwlouwL.L.agq.!ld_,.p_,llfwl...al}rax!l o ol e sl ead I ol 5 1 ke s il
rMI&,Lyut};uiM@ L.}r,.mum,c,)‘wc,»fm 353)U1 5 856 p pedl Jto 5 ¢ inadd malor 51 4] J o

b.’;“C}JS\JA}’JA)LaJle:)U‘}e)l’J‘ l}.’ch}JU\AJbb’ue:LAoﬂ
( Azdi Suhari, 1996, Vol. 1, p. 64) (Avicenna, 2005, Vol. 4, p. 168)

B o N T e R A P K (IR CC L
’ -7 Bl e Pl Lt
(Azdi Suhari, 1996, Vol. 1, p. 64) (Avicenna, 2005, Vol. 4, p. 169)

AR T YT T

sl 13] L 9 L«u PRt 15 Lo Lle e Wl JLas A>J1M.N [ 9l PRl 5 Ld Bl aste Ll RPN
D s S 5 et S I &
Weblua.bﬂsram@;wl w»tw.uwr,w@;w\r_{,w\mu
( Azdi Suhari, 1996, Vol. 1, p. 65) (Avicenna, 2005, Vol. 4, p. 169)

N‘Cl}';ﬂl el o B Jab

qul,a.ul@\,@Utfdtdrmmu,ﬁ LTy il s J6 3 oM s bl g 3651 0SS ol i L T
wl’-u\.u.’a“@o}guafuy|j uL.«:J‘@u)g-U)‘ubbu

( Azdi Suhari, 1996, Vol. 1, p. 95) (Avicenna, 2005, Vol. 2, p. 434)

R
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(Ibn Abi "usaybi‘a, n.d., p. 102)

,Hﬂ’”:/f.’;b@f{ﬁg;’w":“i“

2y bl 5 3
( Azdt Suhari, 1996, Vol. 1, p. 95)

W 5 aslusl 55 ga bo 5 Ol 5 Jua

Jw!o,ﬁ mo\hywlv@\ nL.uLuLJJIur-J,uJuJ r‘]lﬂﬂ\)b’aj‘} Lol &b 0,80 265 4l 5T 5 ool b il alie 01 )
;LLYIA.;}‘A.\MJIameUlJAlMN: Quléljlmdlélupﬂlr_{, ey SV 5. ol il JL L) g doaall il )
el i 26 5. _ulg\u\}ha\gtmw:ﬁ,ul@umr.wﬁ; Ol 501 0 1 0L 5 e 0555 Lo I Lgie ]
Lo (U1 5utally 5l 5 elgd (ool ORIl dicall 5 ety OISl U5 5 ol Lablondl OIS el citytl] o 51 5tellS”

( Azdi Suhari, 1996, Vol. 1, p. 98) R R

(Avicenna, 2005, Vol. 2, p. 434)

u,g@,\l\@wme\@)b,A} u;,«uubu)gw)lsrwl C,);Ul g
b, R ESE B aRd 5y e sn 5SS gl gathalall

Lo 5 01 Jo1s o lasital 5 25 0 oyl ;Tw‘unwu,.,t, G e e ST R S
B on 5 alliall 551 o e W s o Y i S oA 58 sk 435 IV Il B b T ) YT 3l 1l
L@M@A&}gof‘ﬂlumguﬂwlgffu&} 6}‘3}.&“;‘5))‘ }"}‘J"}’J‘@Y“U‘Q‘Wjé—dé&'w“‘}b)
o 5 el day ey I I e 0y e 2,0 (220323 Tl o S gl o ol S Lae

> - - J}J‘ J-& U‘
Cgzdipubar, 1996, 2ol SERELER) Nt 12005, ol 1, pa315)

T e ) 0l bt 5300 B 3 o) ol 350 5 gl oS53 01 . .
ol 31 ot & 205 520 A o B e e g B 50 oo

¢ Azdi Suhari, 1996, Vol. 1, p. 107). (iteznine, AU, VEL 3 5=L0)

Although there is information about rice in
canon, this information was not found in
Avicenna's works.

w33 e oy SE Y oVl 6552 sdadlall Lt JG. 55 e Olme ,Jt
(Azdi Suhart, 1996, Vol. 17p. 116) 5

Ws:' w.A a4
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( Azdi Suhari, 1996, Vol. 1, p. 150)

No data was found in Avicenna's works about
qahwa or bunn (not to be confused with qahwa
in the sense of wine).

Ll et 0,73 5 pall dodlaadl o o 2635 050 #1951 o
( Azdi Suhari, 1996, Vol. 1, p. 152)

No reference could be found in Qanun or other
works of Avicenna about this.

5 DB ) ) 3 i g G 3l
C Azdi Suhari, 1996, Vol. 1, p. 152) wi

@ o) Of (ol (21 o 1 5 ke o B A
(Avicenna, 2005, vol. 4, p. 381) .=l

%,fj‘gmlmc}mb d.a.sd_,Jlgl M}\&deb‘,g}}j&d J5
@;;*J‘LSJ"‘C‘Jr‘““fd'@u’l’dfwcrdl};“’\)‘u“‘w‘
bl g 25 35S el a5 S

( Azdi Suhari, 1996, Vol. 1, p. 158)

This content was not found in Avicenna's
works.

18

J:..LaJal> sl 5. Ax..lajl 6: J}YILA@:—LA\% M)\dlwtjb}d}s})‘
\.A> e V"L O 13l Jeal Lu) ‘Lg)\;,..»
(' Azdi Suhari, 1996, Vol. 1, p. 208)

3Ll 5 dacdall 5 J5VI ) Jeoldl ol B 5 o
\Sl‘l,\?mrﬂf&c els g Jlwil Loy (515 v Lole Lol
(Avicenna, 2005, vol. 4, p. 399) el B S
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\_,.’!.'L).ﬁ}} a»;@;cﬂf‘,\llw”;\l,lﬁb)w)y Lj).b:.“
ot,‘w,‘\itul{d»uu\u@u‘u,ajl,wu\wuwmut

uﬁ.wL;J.\,Jw,l,»l,,auau,,u;ncu,wulw\,wul
( Azdi Suhari, 1996, Vol. 1, p. 238)51@\

,mw,,;nu,@w&w,l ol b 13
cL.r )}M‘u‘)‘}‘}bb&w}cﬁr‘“)}l’
4ul>;>(~)}}\5}sbwgr4>buw|&f}w

}:yﬁ@l}&uﬂ‘j“ﬁ‘ubbl
JMLJM‘QJ‘MMW‘}‘&)J’J‘
(Avicenna, 2005, vol. 4, p. 98)

20

Mt&gl,wuluﬂt&w,l,suﬁmu.ujlw,duwlfy,
UAMCAMJJUA)\)}MLAQJJCJ.«MUAC}J{CUAJ}bu}wgl

STV WL e G s 1595 6 uul;uxmﬁdwwu‘,w|
( Azd1 Suhari, 1996, Vol. 1, p. 245) a.u,..!lufai

giw\wn,mgpﬁm?u&u,uu
nbbhl:udaqauluﬁ_’ce}m) ‘u.nu..a_a
wuwuwwubyw&smu,,»,wul
(Avicenna, 2005, vol. 4, p. 395)
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156 alad oy IS 5 bl ol JS0 i ol LSl Linsd JB 5 ... L2
A0 A i g alE eS| o el 55 cep i e e s
( Azdi Suhari, 1996, Vol. 1, p. 255)

This content was not found in Avicenna's
works.

22

Mluﬁu\&wcﬁd‘wulc@y 51;143\

( Azdi Suhari, 1996, Vol. 1, p. 274)

This content was not found in Avicenna's
works.

23

Al it Bl g ledly o ey gry 1 101 1S 5 Ll
e}

s_ﬁ> 4.9 ;,.> Jf uLa;

3% :J J’ J’J‘ r‘4° g

dLm ‘LFLAJ G i

("Azdi Suhari, 1996, Vol. 1, p. 383) JEd dwu s

These verses were not found in Avicenna's
works, but in some sources of the 10" and
11% centuries of Hijri, these verses are
mentioned without the name of the poet™**
(Miisaw Husaynt, 1996, p. 312; Amasf,
2002, p. 178; Firtzabadi, 1995, p. 107; Ibn
Mustawfl, 1980; p. 342)

24

}Ml&wwbijlomlea.b‘ﬂbulﬂljduﬁlulubb&bpd}
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( Azdi Suhari, 1996, Vol. 1, p. 1148)

sl & Al Y b Sl s VLS e O ol G o)
ey Lo Legy s S LD 5 doencdl Jo ailes ol I
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ﬂHQ,ﬁ&lBlQbW‘J&S}.&:@b}Q;YW
el Aol I} o 81 i oy ool ol O o
ke 810 gyl i b Auailan

(Avicenna, 1996, p. 138)

*Ibn Stna wrote these verses in response to Abu talib ‘Alavi, one of his contemporary political figures. Abu talib
‘Alavi complained about the appearance of pimples on his forehead, and by writing verses, he presented his condi-

tion to Ibn Sina and asked for a cure.

** Azd1 wrote about the word sard (2=) as follows: “Al-Sard: Al-Bard, Arabicized Persian, and its origin is in Sin
(0s), as there is no sad (A=) in their language (i.e. Persian). He added” And a man who is afflicted by the cold is

called: 25 rax,

***These verses have been quoted in Tarih Irbil (history of the city Erbil), but someone attributed it to Abt Bakr
al-Bagalani, of course, the author of the mentioned book himself testified to the dishonesty of that person, (Ibn

Mustawfi, 1980, p. 342).
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Al-Azdi’s quotations from Avicenna demonstrate the breadth of his engagement with
the philosopher-physician’s corpus. Most of the quotations are from the Canon of Medi-
cine, and a small part is from The Book of Directives and Remarks (Al 'Isarat wa’l-
tanbtihat), as well as the treatise on Cardiac Drugs (Risala al *Adwiya al Qalbiya) and the
poems of this philosopher. What can be obtained from the above twenty-four cases can
be presented in these few items.

1- "Azdi accepted Avicenna as a lexicographer and occasionally benefited from his
teacher’s comments and entrusted the explanation of words based on his teacher’s opin-
ion.

2-’Azd1 quoted information from Avicenna that cannot be found in the published works
of this philosopher and physician. It can be assumed that he quoted these materials from
Avicenna’s speeches which al-Azdi attended as his student, or that he used works that are
not available now or remain unpublished in manuscript form. (" Azdi Suhari, 1996, Vol. 1,
p. 318; Gizgani, 1952, p. 18). A writing on the subject of Sekanjabin is one of the works |
mentioned in the book of al-Ma’a, which *Azd1 attributed to his teacher, and asserts that |
this work was so thorough that “it rendered unnecessary any further writing or explana-
tion on the subject (" Azd1 Suhari, 1996, Vol. 2, p. 652; Gﬁzgéni, 1952, p. 17).

3 - In Kitab al-Ma’a, al-Azdi provides valuable testimony about the professional envies |
and hostilities Avicenna faced during his lifetime. He has frequently referred to the social |
challenges regarding his professor and has sided with him.

4- " Azdi has introduced Avicenna as the best in explaining some of the medical topics
("Azdi Suhari, 1996, Vol. 1, p. 35).

5- "Azdi in one case has attributed the source of Avicenna’s words to the ancient Iranian
physicians (see row no. 20).

Regarding the first item, it should be said that what Abi ‘Ubaid Giizgani claimed about
Avicenna’s many years of striving to master the Arabic language, to be like Ibn al-"amid,
Sahib Ibn ‘Abbad, and Abu Ishak al-Sabi is consistent with *Azdi’s assertion about
Avicenna’s lexical knowledge. On the one hand, *Azd1’s skill and mastery in the Arabic
language and his repeated acknowledgment of Avicenna’s lexical knowledge and his
citations and references to the words of this Iranian philosopher and physician support
Giizgani’s words about Avicenna. ’Azdi attributed several words and definitions to his
professor, which were not found in any of the medical books in the Jami Tib software.
Like what is mentioned in rows 1, 12, 14, 15, 21, and 22.

In the second Item, which is related to various works of Avicenna, it can be concluded
that *Azdi was familiar with the whole works of his master. According to Abii “Ubaid
gazgani, the book of Al *I8arat wa’l-tanbiihat was Avicenna’s last work (Giizgani, 1952,
p. 17). "Azdi also quoted some pieces of this book, demonstrating 'Azdi’s access to
the last writings of Avicenna. 'Azdi’s repeated quotations from different parts of the
Canon of Medicine also show that he had access to its complete version. According
to Giizgani, the writing of the Canon began in Gurgan and Ray and was completed in
Hamadan (Giizgani, 1952, p. 16). What *Azdi wrote about Avicenna’s essay on grief
shows that this treatise was available to everyone, and because this treatise was very
useful and expressive about grief, he did not explain more about grief and its difference
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from worry!' (" Azdi Suhari, 1996, Vol. 1, p. 318).

The strange thing about some of Avicenna’s verses that *Azd1
quoted is that these verses (in row 23) were not found in poems
attributed to Avicenna. 'Azdi is the only person who has in-
troduced these verses in the history of Islamic civilization. As
mentioned in the footnote of row 23, some writers have used
these verses, but they were unaware of the poet of these verses.

The third item is an eventful story of enmities, jealousies,
and grudges against Avicenna. 'Azdi also confirms that Avi-
cenna faced the envy and hatred of his opponents. Substantiat-
| ing his claim, al-Azdi cites verses from Avicenna’s Qasida-yi
Mazdawija (“Conjugate Ode”), interpreting these poetic com-
positions as both evidence of and response to the envious an-
tagonism his master endured.

In the explanation of the fourth item, it should be said that
"Azdi has repeatedly acknowledged and glorified the honor-
able and extensive medical knowledge of Avicenna.

He said this in the introduction of his medical dictionary: “In
this book, I relied on what I experienced myself, and what the
great sheikhs and doctors explained to me, the first of whom
deserves to be mentioned is the Sheikh Al-Allama Avicenna,
for he has an acquaintance for every word here, and for every
piece of knowledge that he has given to me, he has an admoni-
tion. Indeed, the majority of my medical training derives from
his teachings.”* (' Azdi Suhari, 1996, Vol. 1, p. 35). Also, in the
case of the aforementioned two treatises, 'Azd1’s interpreta-
tions have taken into account the knowledge of Avicenna.

The great knowledge of the professor made "Azdi to include
these sentences from the autobiography in the dictionary:” Our
Saib, the scholar Avicenna, told us that he finished reading all
sciences when he reached eighteen years of age, and he said:
‘At that time I merely memorized knowledge, but now I have
attained true understanding [of it]. The essence of knowledge
remains singular - nothing fundamentally new has been re-
vealed to me since.” ("Azdi Suhari, 1996, Vol. 3, p. 915).

He mentioned about the expertise of the professor in diagnos-
ing Urine bottle: “ And know that water, according to doctors,
means urine, and its examination constitutes a diagnostic art
through which diseases are identified and remedies prescribed,
and that we have never encountered anyone who attained such
complete mastery of this discipline as our Saih, the scholar

E' Avicenna™ (" Azdi Suhari, 1996, Vol. 1, p. 35)

Referring to the fifth item, it is worth mentioning that Avi-

| cenna rarely gave the sources of his words, and the fact that

"Azdi specified the source of Avicenna’s speech helps us know
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the origin of his knowledge. ‘

Throughout the book of A/-Md’a, it is obvious that *Azdi is fascinated and humbled |
by the personality of his master. In this research, however, by comparing Avicenna’s and |
"Azd1’s views on wine ( .=), we noted a point which will be discussed further.

Recent research has identified two distinct methodological approaches (rationalist and |
Sarm’at-based) to medical ethics among prominent physicians of the Islamic world. (Dara-
binia, Shakeri, and Moallemi, 2023, pp. 1-15). One of the most important and prominent
differences between these two approaches is in the issue of compliance with Sharia rules
in the medical field. For example, the use or avoidance of impure (_.>) drugs or intoxi-
cants and their prohibition are among the issues that have caused arguments among the |
physicians of the Islamic civilization period. Avicenna and his student Abu Muhammad
"Azdi have two opposite views on drinking wine and its use in medicine.

A summary of what Avicenna wrote about wine can be presented as follows: beverage,
its essence: | mean wine... its finest is old, delicate, clear, made from grape, and its con- |
sumption varies according to the humors. As for young people, a small amount of wine
with pomegranate, and for the elderly, the same without mixing. It is best for a person
to drink alcohol in moderation, because excessive consumption of it will cause great |
harm. The optimal practice for youths consuming aged wine involves subsequent water |
intake to mitigate its sharp properties. It improves the skin and promotes weight gain in |
some people. It eliminates vitiligo and leprosy with the aforementioned medications; let
us praise Allah who made wine a medicine that helps the instinctive powers (Avicenna,
1996, p. 148).

Now, what Abu Mohammad Azadi brought about with wine is briefly mentioned. He
wrote:” “Wine—including intoxicants derived from grapes or other substances—is cat-
egorically forbidden in any quantity, as its consumption leads to immorality and incurs
punishment. However, concerning its use for medication, thirst, or hunger, if no alter-
native exists, there are differing considerations. Regarding medicinal use, the argument

 pertains only to a small amount that does not cause intoxication. For such treatment to

be permissible, it must be prescribed by a Muslim doctor. We hold that it is permissible
to use it for treatment only if the sick person has no other choice. We do not believe any
sick person would be compelled to consume it unless it is heavily diluted and mixed with
another medicine. Drinking alcohol is a grave sin. Any beverage that ferments and pro-
duces intoxicating foam is unanimously forbidden, regardless of the amount consumed.
As it is not permissible to seek treatment for adultery, it is likewise not permissible to take
medication with alcohol. God has not placed healing in what He has forbidden- unless a
person is compelled by necessity, without willful disobedience or transgression. (*Azdi
Suhari, 1996, Vol. 2, p. 421).

A comparison between these two views shows that Avicenna does not care about
whether wine is haram or halal. Its impurity does not prevent the prescription of drinking
wine; rather, he recommends moderate consumption and thanks God for making wine a
strengthening medicine for instinctive powers. A search through Avicenna’s works using
dedicated software reveals no discussion on the impurity of drugs. On the contrary, his
student, Abu Muhammad *Azdi, considered the use of any impure (_.=) medicine to be
unlawful i.e., (¢! ~) ("Azdi SuharT, 1996, Vol. 2, p. 383). Abu Muhammad "Azd, unlike
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his master, openly spoke about the prohibition of intoxicating wine. He noted that some
physicians permit its use solely for therapy or to alleviate thirst and hunger. In his view,
he considers treatment with wine to be impermissible and he believes that God does not
place healing in what He has forbidden.

"Azd1 has mentioned Avicenna in many cases and has used his teacher’s opinions in
explaining words or conveying medical tips, and even boasted of this scholarly connec-
tion. Why, then, does he so pointedly reject the master’s position on wine—a substance
widely discussed in medical contexts—and instead oppose him outright? Why does he
disregard Avicenna’s perspective in this matter?

It seems that the strong emphasis of "Azd1’ on condemning wine and avoiding its use
in medicine, without referring to Avicenna’s position, stems from his politeness and self-
restraint in front of his teacher. Although *Azdi knew his teacher’s opinion and disagreed
with it, he did not allow himself to utter any sarcasm and criticism toward Avicenna. He
contented himself with merely expressing his opinion, nothing more. This approach to-
1‘ wards Avicenna has made the pinnacle of the excellence of the institution of education in
| Islamic civilization manifest. To read more about the Etiquette of teaching and upbring-
ing and the duties of the student towards the teacher in the Middle Ages, Sam ‘ant, and his
book of "Adab al-'Imla wal "Istimla’ serves as an invaluable reference. (Sam ‘ani, 1988).

Conclusion

Avicenna’s life has been known to future generations mostly through his treatise (The
Autobiography), but with the publication of the book of A/-Md’a, a new window was
opened to know this famous philosopher and physician. Now we know that Avicenna
had students from the Arab society in the 4™ and 5™ centuries of Hijri. Abu Muhammad
"Azdi, a native of Suhar from the Arabian land of ‘uman, was the first person to intro-
duce Avicenna’s works to Andalusia and the Western Islamic World. This point can be a
clear explanation for the process of universal publication of Avicenna’s works. Europe
got acquainted with the works of the Islamic world through Spain and Italy. Avicenna’s
The Canon of Medicine was first translated into Latin by Gerard of Cremona in the 12
century AD / 5" century AH in the school of Tulaytala (now Toledo). It is no longer pos-
sible to accept the words of Ibn Abi "usaybi‘a, which he quoted from Ibn Gami' of Egypt.
Because Gerard of Cremona was almost a contemporary of Avenzoar, i.e., Ibn Zuhr, and
the translation of the Canon by Gerard is indicative of the fame and familiarity of the
Andalusian Christian community with Avicenna’s Canon of Medicine. According to this,
it is difficult to accept the point that the Canon of Medicine came to Andalusia during
the time of Ibn Zuhr. The superiority of Andalusia in the translation of Avicenna’s Canon
cannot be unrelated to "Azd1’s presence in Valencia and his attempt to introduce Avi-
cenna. The distance between Balanstya (now Valencia) and Tulaytala (now Toledo) was
not much (today 369 kilometers), and it is very likely that during the time of "Azd1’s life
in Balansiya, copies of Al-Ma’a and Avicenna’s Canon reached Tulaytala from this city.
The contents of the treatise on biography (The Autobiography) are in complete harmony
with what " Azdi narrated from his teacher. Now, some verses whose poets were unknown
in the history of Arab literature have found their original author, thanks to the publication
of the book of 4/-Md’a, and Avicenna’s literary level has been revealed more than ever.

w
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